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CHAPTER 1
INTRODUCTION

Commenting on the first 11 verses of Genesis chapter one,
Everett Fox correctly noted that:

Three principal themes emerge from the great creation ac-

count with which Genesis opens. The first is the total and

uncompromised power of God as creator; the second, the in-

trinsic order and balance of the created world; and the

third, humankind’s key position in the scheme of creation.?!
The above quotation provides a good example of what theologians
have long gleaned from the Tfirst book of the Bible—God has
sovereignly created and ordered the universe. This ordering
applies as much to morality as it does to nature, to man’s
behavior as i1t does to his constitution. God has arranged and
regulated both the natural and ethical spheres of His creation.

In an attempt to express both the elements of morality and
natural Tfunction, theologians have coined the term *“creation
ordinance.” Other terms have been used in the history of

theology to refer to this same 1dea—most notably the expression

“natural law”. At various times there has been a broadening or

1 Everett Fox, In the Beginning: A New English Rendition of the Book of
Genesis (New York: Schocken Books, 1983), 5.



narrowing of the notion expressed by these different terms.
This has created confusion.

A proper understanding of the concept denoted by the phrase
“creation ordinance” is especially significant today amid the
current cultural wars. Traditional values along with their
foundation are regularly being challenged. In the midst of this
recalcitrance, the Christian must maintain that the sovereign,
Triune God is the only foundation for right behavior. Questions
concerning the sanctity of marriage (gay marriage, civil unions,
living together), the sanctity of life (abortion, human cloning,
genetic engineering, euthanasia), diversity and tolerance (dif-
ferent religions, gay and lesbian lifestyles, distinguishing
among good and bad cultures), and the goal of human achievement
(a proper work ethic, recreation, retirement) can only be
answered in terms of a universe ordered by God. The only
alternative is relativity and chaos.

Thus, a fresh understanding of creation ordinances can
reignite Christians” marching orders to bring all of culture
under the Lordship of Jesus Christ. John Murray, iIn his book
Principles of Conduct, identified the specific creation
ordinances as, “The procreation of offspring, the replenishing

of the earth, subduing of the same, dominion over the creatures,



2 The classification

labor, the weekly Sabbath, and marriage.
used In this study will vary only slightly. Creation ordinances
can be categorized as: 1) Dominion and Labor; 2) Marriage and
Multiplication; and 3) Sabbath.

It will be argued and explicated iIn the pages that follow
that creation ordinances adhere to the following threefold
pattern. First, creation ordinances are decrees of God ordering
the world. Second, creation ordinances constitute moral
imperatives that appear i1in the Decalogue. Finally, creation
ordinances are tied to God’s covenant with man and are fulfilled
in the redemptive work of Christ.

The distinction made 1in points one and two above are
important for a proper understanding of what creation ordinances
are. It is also helpful when considering how and why creation
ordinances are not only valid for all cultures but can actually
be seen operating in all cultures. Though not necessarily
exploring this distinction, John Murray seems to have recognized
it:

These original mandates are germane to our present iInquiry

precisely because they are so closely related to the powers

and instincts with which man 1s naturally endowed, and they
show unmistakably that native endowment or instinct is not
sufficient for man’s direction even in the state of origi-
nal integrity. The exercise of native instincts, the in-

stitution within which they are to be exercised, and the
ends to be promoted by thelr exercise are prescribed by

2 John Murray, Principles of Conduct: Aspects of Biblical Ethics (Grand
Rapids: Eerdmans Publishing Company, 1957), 27.
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specially revealed commandments. If all this is true in a
state of sinless integrity, when there was no sin to blind
vision or depravity to pervert desire, how much more must
expressly prescribed directions be necessary in a state of
sin in which 1intelligence 1is blinded, feeling depraved,
conscience defiled, and will perverted!?

This work will begin with an historical survey of the con-
cept of order within creation—both secular and Christian. It
will then examine current theological meanings of the expression
“creation ordinance(s)”. From this, a somewhat new definition
of creation ordinances will be advanced. This definition,
though consistent with those of the past, will evince progress
by introducing the threefold pattern given above. Attempts to
identify creation ordinances must retain this pattern, this
blueprint. IT a particular notion is deemed a creation ordi-

nance then it must adhere to this schema.

This study will then examine each element of the threefold

pattern in light of Scripture. Finally, i1n view of several
contemporary  theological debates, doctrinal and ethical
application will be made. Special attention will be given to

the relevance and application of the Sabbath commandment.
At the end of a discussion concerning creation order in
Neo-Calvinism, Dr. A. M. Wolters noted:
Two problems with the overall approach to creation [order]
. . one epistemological and one ethical. . . . The

epistemological one is the question of the knowability of
creational ordinances, especially the normative ones.

3 Emphasis mine; ibid., 26.



Assuming that there are given standards for economics or
art, what methodological safeguards can we devise against
epistemological subjectivism i1n establishing what is
normative iIn these areas? . . . Do we have no recourse but
to appeal to intuition or self-evidence? (1 leave aside
here the question of the light of Scripture, which makes
the matter both easier and more difficult.) The ethical
problem 1 see is the danger of legalism.*

This work is an attempt to utilize the “light of Scripture” and
offer an answer as to how one can correctly identify the

creation ordinances.

4 Albert M. Wolters, “Creation Order: A Historical Look at our Heri-
tage,” in God’s Order for Creation, ed. B. J. van der Walt (Potchefstroom:
Instituut vir Reformatoriese Studie, 1994), 60.
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PART 1

HISTORY OF MEANING AND USAGE



CHAPTER 2
PAGAN HISTORY — THE ANCIENT NEAR EAST

The idea of creation ordinances has a long history.®> Begin-
ning with the idea of order iIn the cosmos (nhatural and then
moral) to the use of the term “natural law” and then “creation
ordinance”, both the concept and the words used to describe it
have evolved.

A brief survey of the past will demonstrate that almost all
cultures have recognized an 1inherent order (design and
stability) in the universe established at creation. Most
cultures, iIn some sense, have attributed this creation order to
the hand of a god (or the hands of the gods).

With the one significant exception of the modern West, it

seems that all cultures have a notion of cosmic order, an

overarching and stable framework of meaning 1in which
everything finds a meaningful place. Consonant with this

is the fact that virtually all religions teach a doctrine
of cosmic order.®

5> Andre Troost, “The ldea of Creation Order in Western Thought,” in
God’s Order for Creation, ed. B. J. van der Walt (Potchefstroom: Instituut
vir Reformatoriese Studie, 1994), 2.

6 Albert M. Wolters, “Creation Order: A Historical Look at our Heri-
tage,” 43.



Man’s belief in divine ordering persisted until he began to
claim (atheistic) autonomy and put himself at the center of the
predication and understanding process.

This chapter and the next will explore the beliefs of
ancient peoples who lived outside of God”’s covenant community.
The Apostle Paul, in his letter to the Romans, aptly described
the religious practices of these people:

For even though they knew God, they did not honor him as

God or give thanks, but they become futile 1in their

speculations and their Tfoolish heart was darkened.

Professing to be wise, they become fools, and exchanged the

glory of the incorruptible God for an image in the form of

corruptible man and of birds and four-footed animals and
crawling creatures” (1:21-23).°

Consequently, 1inconsistencies and contradictions riddled the

religious beliefs of these ancient cultures.

The Sumerians
The ancient Sumerian culture is believed to be one of the

78 Along with several Semitic

“earliest high civilizations.
peoples, the Sumerians settled 1iIn the ancient land of
Mesopotamia. They believed in an immense polytheistic system of

gods. The Tfour chief gods of the Sumerians were An, the

sky/heaven god; Enlil, the god of the air/atmosphere/wind; Enki,

” The Holy Bible, New American Standard Version. Unless otherwise
stated, all Scripture quotations are from the New American Standard Version.

8 Wolfram von Soden, The Ancient Orient: An Introduction to the Study of
the Ancient Near East, trans. Donald G. Schley (Grand Rapids: Eerdmans
Publishing Company, 1994), 47.



the god of water also the god of wisdom; and Ninhursag, the
goddess of the stony ground (the mother-goddess).®

These chief gods of the Sumerians along with others of
their incestuous, anthropomorphic pantheon were believed to
control and order the universe (the an-ki)!® through means of a
divine power known as me. Me was 1infused iInto the various
elements of creation and controlled them according to the divine
plan;!! thus, “Maintaining and protecting the cosmic and earthly
order.”® This is well illustrated in a text entitled “Enki and
the World Order™:

Enki decrees (the) fate: “Sumer, “great mountain,” “country

of the universe,” fTilled with enduring light, dispensing

from sunrise to sunset the me’s to (?) the people, your

me’s are lofty me’s, unreachable. Your heart is profound,
unfathomable. . . .7%3

® For a description of these four gods, see Thorkild Jacobsen, The
Treasures of Darkness: A History of Mesopotamian Religion (New Haven: Yale
University Press, 1976), 95-116.

10 An-ki is a compound word meaning “heaven-earth” (Samuel Noah Kramer,
The Sumerians: Their History, Culture, and Character [Chicago: University of
Chicago Press, 1963], 112-113).

1 1bid., 115.

12 wWolfram von Soden, The Ancient Orient, 177. According to Leo G.
Perdue, “Me [is] best regarded as a cosmic law which, acting in concert with
the other cosmic laws, provided the force which originates, integrates, and
regulates a particular element of the natural and societal spheres of world
order” (Wisdom and Cult: A Critical Analysis of the Views of Cult in the
Wisdom Literatures of Israel and the Ancient Near East [Missoula: Scholars
Press, 1977], 85).

13 Samuel Noah Kramer, The Sumerians, 177. Me, in this text, is
translated as, “Divine powers,” in Bill T. Arnold and Bryan E. Beyer, eds.,
Readings from the Ancient Near East (Grand Rapids: Baker Academic, 2002), 19-
20.



The following hymn to Enlil provides another example,
elucidating the belief in divine ordering:

Enlil, whose command is far-reaching, whose word is holy,
the lord whose pronouncement is unchangeable, who forever
decrees destinies, whose lifted eye scans the lands, whose
lifted beam searches the heart of all the lands, Enlil who
sits broadly on the white dais, on the lofty dais, who
perfects the decrees of power, lordship, and princeship,
the earth-gods bow down in fear before him, the heaven-gods

humble themselves before him. . . . The Anunnaki'*—he is
their exalted god; when, iIn his awesomeness, he decrees the
fates, no god dare look on him. . . . The command, the

word of his heart, did he make known, did he inform, did he
commission to execute his all-embracing orders, did he
entrust all the holy laws, all the holy decrees.®®
Sumerian anthropology also argues for the belief 1iIn
creation order. The Sumerians believed that their sole purpose
was to serve the gods and they passively accepted their second-
class role in the universe.'® According to Kramer:
All credit for the high moral qualities and ethical virtues
that the Sumerians had evolved gradually and painfully over
the centuries from their social and cultural experiences
was attributed to the gods; it was the gods who planned it
that way, and man was only following divine orders.?'’
In addition, these early people had a concept of sin and

transgression against the gods. One even finds long lists of

4 The Anunnaki are the seven judges of the underworld.

1 samuel Noah Kramer, The Sumerians, 120-121. For a convenient list of
Sumerian gods and a short description see, Mesopotamian Mythology (Akkad,
Assyria, Babylonia, and Sumer); available from http://www.geocities.com/
darkmage71/myth/middleeastern/mesopotamian.html; Internet; accessed 29
February 2004.

16 Karen Rhea Nemet-Nejat, Daily Life in Ancient Mesopotamia (Westport:
Greenwood Press, 1998), 186.

17 Samuel Noah Kramer, The Sumerians, 123. It should be noted here that
“moral qualities and ethical virtues” are in the eyes of the beholder.
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sins (Surpu, “burning”).'® This reflects the idea that as
Sumerian religion developed, so did the belief that the gods
placed greater ethical restraint upon mankind.'® In fact one of
the lesser gods, Utu the sun god, came to hold a prominent place
in the minds of the people as having the responsibility of
upholding divine law and justice.?®

One can see, then, that several different components of the
Sumerian worldview combine to demonstrate a belief iIn cosmic
order. The gods rule over creation, order 1t, and maintain it

by divine decree.

The Babylonians
Both the Babylonians and the Assyrians grew out of Sumerian
culture. Scholars recognize Babylonian history as beginning
with the reign of Hammurabi (c. 1792-1750), “A Semitic state
built on a Sumerian foundation.”?*
Babylonian theology can be described as syncretistic.?
Although a Jlarge number of the Sumerian gods lost their

significance, the Babylonians took up many others and merged

them iInto their religious system. “In the national cults the

8 Wolfram von Soden, The Ancient Orient, 186, 198 (note 42).
19 Ibid., 185.

20 Ibid., 131. Karen Rhea Nemet-Nejat, Daily Life in Ancient Mesopota-
mia, 184.

21 1bid., 30.

22 Wolfram von Soden, The Ancient Orient, 179-182.
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great gods of the Sumerian pantheon were equated with parallel
Semitic gods. The polytheistic view of the ancients allowed
them to accept the gods of other nations.”?® For example, the
Sumerian god Utu (the sun god) came to be known as Shamash to
the Babylonians, who continued to worship him as the god of law
and justice.? Enki transferred over as Ea, who continued as the
god of wisdom. Eventually, Marduk, the local god of Babylon,
rose to prominence among the Babylonian pantheon.

The Babylonians continued to believe i1n a divine order
inherent in the creation as well as governing the actions of
man . The words, “parsu, mesaru and Kkittu” expressed this
equivalent of me.®

The ancient epics and myths of Babylonia provide many
examples of this divine ordering. The Epic of Atrahasis (Atra-

khasis), which survives in fragmentary form,?°

relates the story
of the creation of mankind and the ensuing flood that destroyed
all but one man’s family (Atrahasis). The story opens with the

lesser gods (the 1gigi) complaining about having to labor on

2% Karen Rhea Nemet-Nejat, Daily Life in Ancient Mesopotamia, 179.
24 Wwolfram von Soden, The Ancient Orient, 180.

2 Leo G. Perdue, Wisdom and Cult, 121. See also: Edmund I. Gordon,
Sumerian Proverbs: Glimpses of Everyday Life in Ancient Mesopotamia (New
York: Greenwood Press, Publishers, 1968), 309; and E. A. Speiser, “Authority
and Law in Mesopotamia,” in Authority and Law in the Ancient Orient, eds. J.
A. Wilson et al. (Baltimore: American Oriental Society, 1954), 12.

26 James B. Pritchard, ed., Ancient Near Eastern Texts Relating to the

Old Testament (ANET), 3d ed. (Princeton: Princeton University Press, 1969),
104.

12



behalf of the greater gods. To solve this problem, man is
created from clay composed of a mixture of the flesh and blood
of a slain god. In time, man and his noise start to vex the
gods so they send a great flood to destroy mankind. One of the
gods, Enki, warns Atrahasis who then builds a great boat (@an
ark) to preserve the life of his family and the animals (clean
and common alike). In this account, man was created to serve
the divine will:
They [1.e., the greater gods] summoned and asked the
goddess, the midwife of the gods, wise Mami, you are the
birth-goddess, creator of humankind, create humanity that
he may bear the yoke, let him bear the yoke assigned by
Enlil [i.e., the head of the gods], let man carry the toil
of the gods.?’
The gods are sovereign over mankind. They i1mpose their
will, rule and order upon man. They also command and order

nature:

Enki opened his mouth and addressed the gods [his broth-

ers]: Why will you bind me with an oath? . . . Am I to lay
my hands on [my own peoples]? The flood that you are com-
manding [me], who is 1t? |1 [do not know]. Am I to give

birth to [a flood]? That i1s the task of [Enlil]. . . .
The gods commanded total destruction, Enlil did an evil
deed on the peoples.?®

After the flood, iIn an attempt to avoid any Tfurther vexation

from man, the gods actually order and control the reproductive

abilities of humanity:

27 Bill T. Arnold and Bryan E. Beyer, eds., Reading from the Ancient
Near East, 24.

% 1bid., 28.

13



Let there be among the peoples women who bear and women who
do not bear. Let there be among the peoples the PASHITTU
demon to snatch the baby from the lap of her who bore it.

Establish UGBABTU women, ENTU women, and IGITSITU women,

and let them be taboo and so stop childbirth. (gap) -

Regulations for the human race.?

Another example presenting the sovereignty of the gods is
the Babylonian Creation Epic, Enuma Elish. There are three main
parts to this epic. The story begins with a short theogony
(origin of the gods). The gods come forth from the primeval
waters Apsu and Tiamat. Soon Apsu (now viewed as a god) wants
to destroy the other gods because they are disturbing him. This
leads to the second main part of the story—a theomachy (war
among the gods) and the rise of Marduk.

After the gods kill Apsu, Tiamat comes forth to avenge his
death. In light of this threat and as a condition for his
promised protection, Marduk wants to be king, “Proclaim supreme
my destiny! . _ . What I may bring into being shall be
unalterable; neither shall the command of my lips be recalled

nor changed.””3°

The gods willingly grant this authority to
Marduk:

We have granted you Kkingship over the entire universe.
When you sit in assembly, your word shall be supreme. Your

weapons shall not fail; they shall smash your foes! 0
lord, spare the life of him who trusts you, but pour out
the life of the god who seized evil. . . . Lord, truly
2 1bid., 31.
% 1bid., 37.

14



your decree 1is Tirst among gods. Say but to wreck or
create; it shall be.®

As promised, Marduk defeats Tiamat iIn battle.

In the final part of the epic, Marduk creates the universe
from the severed body of Tiamat. This creation by Marduk 1is
described as “artful works” and “the plan he conceived in his

heart.””%?

Finally, as in the Epic of Atrahasis, man is created
to serve the gods.

In addition to cosmic or natural order, the Babylonians
believed that the gods ordered the ethical realm. They did this
by imposing law upon man. Aside from the Mosaic Law, probably
the most famous law code coming from the ancient world is The
Code of Hammurabi (Hammurapi). Hammurabi wrote his law code
upon a stele. Atop the stele is a depiction of him standing
before the god Shamash (the sun god, the god of justice). Most
likely, this is a depiction of Hammurabi receiving the law from
Shamash. This appears to be the very explanation given by
Hammurabi himself in the epilogue to his law code:

The laws of justice, which Hammurabi, the efficient king,

set up. . . . 1 wrote my precious words on my stela. - -

By the order of Shamash, the great judge of heaven and

earth, may my justice prevail in the land; by the word of

Marduk, my Qlord, may my statutes have no one to rescind

them. . . . I, Hammurabi, am the king of justice, to whom
Shamash committed law.®

31 1bid., 39-40.
%2 1bid., 42.

%3 James B. Pritchard, ANET, 177-178.

15



The fact that these laws pertain to the minutia of human
interaction (e.g., robbery, cheating, bearing TfTalse witness,
protection of soldiers, agricultural and animal management,
marriage, sex, miscarriages, iInheritance, dowries, adoption, lex
talionis, physicians, construction accidents, goring, etc.)
demonstrates that the control of the gods is all encompassing.

As with the Sumerian worldview, so too the Babylonians
believed the gods to be sovereign over the universe. The gods
created mankind to serve their purposes, even twisting nature
(e.g., the flood) to ensure the divine desire. The Babylonians
also acknowledged that the gods did more than just order the

natural realm; they also regulated the moral sphere.

The Assyrians
Assyrian theology does not differ much from Babylonian.
This is due to their common Bland (Mesopotamia), their common
race (Semitic), and their common language (Akkadian).3* Not
withstanding the conspicuous replacement of Marduk with Ashur
(the Assyrian national god), the Assyrians worshiped the same
pantheon as did the Babylonians. They also shared many of the

5

same epics and myths,* an example of which is the Creation Epic,

34 Georges Contenau, Everyday Life in Babylon and Assyria, trans. K. R.
and A. R. Maxwell-Hyslop (New York: St. Martin’s Press Inc., 1954), 3-7.

%% See James B. Pritchard, ANET, vi; the various myths and epics are
simply listed as, “Akkadian Myths and Epics.”
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Enuma Elish, where the Assyrians made only slight changes to the
text but replaced Marduk with Ashur.3®
The history of these two great empires may best be charac-

»37 At some times

terized as a “bitter struggle for supremacy.
the Assyrians held political power and at others the Babylonians
were supreme. For Assyria, this struggle reached its zenith un-
der Ashurbanipal (c. 668-626 B.C.).®  The Babylonian empire
reached its peak under Nebuchadnezzar (c. 605-563 B.C.).%° With
the exception of the supreme high god (Ashur over against Mar-
duk), this struggle does not seem to have affected their shared
religious beliefs. The Assyrians continued to pray to the Baby-
lonian gods.?® The following excerpt, illustrating the Assyrian
belief in the all-controlling power of the gods, comes from a
hymn entitled “Prayer of Ashurbanipal to the Sun-God” (Shamash,
the god of law and justice):

As one who does not cease from revelation, daily thou dost

determine the decisions of heaven and earth. . . . With

Sin, thy father, thou dost hold court; thou dost deliver
ordinances. Anu and Enlil without thy consent establish no

decision. Ea, the determiner of judgment in the midst of
the Deep, depends upon thee. . . . [1I am] thy [servant],
Ashurbanipal, the exercising of whose kingship thou didst
command in a vision . . . [the proclaimer of] thy

36 Thorkild Jacobsen, The Treasures of Darkness, 167 and Wolfram von
Soden, The Ancient Orient, 213.

Georges Contenau, Everyday Life, 8.
% 1bid., 9.
% 1bid., 9-10.

Wolfram von Soden, The Ancient Orient, 183.
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greatness, who glorifies thy praise to widespread peoples.

Judge his case; turn his fate to prosperity. Keep him in

splendor; daily let him walk safely. [Forever] may he rule

over thy people whom thou has given him in righteousness.*

This prayer 1is sufficient to show that the gods were
believed to order creation, determining what would take place in
the universe. The gods control the destinies of man and
kingdoms. Because of this it 1is proper for the people to
worship and praise theilr greatness.

The Assyrians also recognized the gods to be arbiters of
justice. An Assyrian law code identified as The Middle Assyrian
Laws contain a variety of statues regulating the life of man.
It Is important to note that the example below is the very first
law that appears in the list, thus, forming the context of all
that follows:

IT a woman, [whether] the wife of a seignior or the

daughter of a seignior, has entered the temple of a god,

has stolen something belonging to the sanctuary [from] the
temple of the god, (and) 1t has been found [iIn her
possession], when they have prosecuted [her] or convicted

[her], [they shall take] the indictment and make inquiry of

the god; as he orders [the woman to be treated], they shall

treat her.*
Because the gods determine man’s purpose in the universe, they

determine appropriate punishments when men transgress their

order.

4l James B. Pritchard, ANET, 387.

42 1bid., 180.

18



Though the survey has been brief, it has been shown that
the peoples of ancient Mesopotamia collectively believed 1in
cosmic order. This divine ordering began at creation and

extended to all of nature and human conduct.

The Egyptians
Egyptian history and chronology may forever be debated. In
both scholarly and popular works, Egypt is presented as a very
ancient people. Typical of scholarly opinion, Lionel Casson
wrote:

Egypt was ancient even to the ancients. It was a great
nation a thousand years before the Minoans of Crete built
their palace at Knossos, about 900 vyears before the
Israelites followed Moses out of bondage. It flourished
when tribesmen still dwelt in huts above the Tiber. It was
viewed by Greeks and Romans of 2,000 years ago in somewhat
the same way the ruins of Greece and Rome are viewed by
modern man.%

43 Lionel Casson and the Editors of Time-Life Books, Great Ages of Man a
History of the World’s Cultures: Ancient Egypt (Alexandria: Time-Life books,
1965), 11. Egypt is most certainly an ancient culture, but Christians must
be critical of accepting what has been called current consensus chronology
(CCC). Most of the ancient BC dates in this work correspond to the CCC, but
only with great hesitation and for the sake of correspondence with other his-
torical works that use this dating system (both secular and Christian). |1
have serious reservations concerning this system of chronology and believe it
to be too long with too many gaps. For more on the problems with the chro-
nology of Egypt and the ancient world see the following: James B. Jordan,
“Egypt in Biblical History,” Biblical Chronology 5, no. 8 (December 1993).
James B. Jordan, “The Egyptian Problem,” Biblical Chronology 6, no. 1 (Janu-
ary 1994). James B. Jordan, “Problems With Current Consensus Chronology,”
Biblical Chronology 6, no. 2 (February 1994). This series is available on
the web at http://www._hornes.org/biblicalhorizons. See also: Peter James
and others, Centuries of Darkness: A Challenge to the Conventional Chronology
of Old World Archaeology (London: Cape, 1991); and Carl E. DeVries, “The
Bearing of Current Egyptian Studies on the Old Testament,” in New Perspec-
tives on the Old Testament, ed. J. Barton Payne (Waco: Word Books, 1970) 25-
36.
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The history of ancient Egypt is typically placed between c. 3100
BC and 332 BC (Pharaoh Menes to Alexander the Great).*

Like the Sumerians, Babylonians, and Assyrians, the
Egyptians recognized a god-ordained order in the universe and
society. Corresponding to the Mesopotamian me, the Egyptians
had the principle of ma’at. According to Leo G. Perdue:

Ma’at (“truth,” “justice’) 1iIs the constitutive order of

creation established by the primeval creator deity to

direct the harmonious regularity of the cosmos for all
eternity. . . . Ma’at i1s also the constitutive order of
society. . . . Furthermore, Ma’at 1i1s the constitutive
order of the individual wise man who, instructed by wisdom,
is able to live according to her dictates.®
The Egyptian Pharaoh was bound to this principle in his reign
over the people. “They [i.e., the gods] directed the king to
rule Egypt as their heir and successor according to the
1346

principles of ma’at (divine order, equilibrium, and justice).

This i1s i1llustrated by the fact that Pharaoh’s throne and those

4 Rosalie David, Discovering Ancient Egypt (London: Michael O’Mara
Books Limited, 1993), 109. The reworking of Egypt’s history begins with the
effort of Manetho, an Egyptian priest (c. 305-285) who divided Egypt’s kings
(beginning with Menes) into various dynasties. For more on Egypt’s history,
see: Rosalie David, Handbook to Life in Ancient Egypt (Oxford: Oxford
University Press, 1998), 3-33; and J. I. Packer, Merrill C. Tenney, and
William White, Jr., The Bible Almanac (Carmel: Thomas Nelson Publishers,
1980), 121-128.

4 Leo G. Perdue, Wisdom and Cult, 19. According to Rosalie David,
“Ma’at [is] the principle of balance and order” (Handbook to Life in Ancient
Egypt, 22). See also: Margaret Bunson, A Dictionary of Ancient Egypt (Ox-
ford: Oxford University Press, 1991), 152 and Jan Assmann, The Search for God
in Ancient Egypt, trans. David Lorton (Ithaca: Cornell University Press,
2001), 3-6, 171-183. For the meaning of ma’at as it relates primarily to the
ethical sphere, see: Miriam Lichtheim, Maat in Egyptian Autobiographies and
Related Studies (Schweiz: Universitatsverlag; Gottingen: Vandenhoeck & Ru-
precht, 1992).

46 Rosalie David, Handbook to Life in Ancient Egypt, 116. Perdue labors
extensively to prove this point (Wisdom and Cult, 22-64).
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of the divine gods are often depicted atop a pedestal in the
shape of the hieroglyph for ma’at.*’

As with all other ancient cultures (with the exception of
the Hebrews), Egypt corrupted the divine knowledge given them in
nature and heart (Romans 1:18-21; 2:14-15) and created a
pantheon of gods. The various gods within this pantheon are not
always easy to distinguish, as they seem to evolve into one
another as well as replace one another in the various creation
accounts (depending on who gained political dominance). Even
with the difficultly of interpreting these various stories,* the
principle of order iIn the universe (ma’at) is found throughout.
In one version of the Heliopolis creation story Atum (or Atum-
Kheprer), the <creator god, speaks of his primacy and
sovereignty, “lI am Atum when I was alone in Nun; 1 am Re in his
(first) appearance, when he began to rule that which he had

1749

made . In Egyptian thought, the gods ruled creation on the

basis of ma’at.
In this Heliopolis creation account, the only thing in

existence was Nun (the primeval waters) from which Re (also

known as Khepri or Atum-Re) self-generated. Finding no place

47 Ibid., 66 (note 10) and E. A. Wallis Budge, The Book of the Dead: The
Hieroglyphic Transcript of the Papyrus of ANI, the Translation into English
and an Introduction (New Hyde Park: University Books, 1960), 241.

48 According to Budge, “The different interpretations which different
Egyptologists have placed upon the facts demonstrate the difficulty of the
subject” (lbid., 120).

4% James B. Pritchard, ANET, 3.
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upon which to stand he brought forth the primordial mound (also
known as the benben hill) upon which he created everything else
(gods, nature, and man).*° What 1is 1interesting about this
account is the fact that the hieroglyph for ma’at came to
signify the primordial mound.®® Thus Re created with the aid of
and upon the foundation of ma’at.

Another similar creation account identified as The Book of
Knowing the Creations of Re and of Overthrowing Apophis,
described creation in the following way:

Many were the beings which came forth from my mouth, before

heaven came into being, before earth came iInto being,

before the ground and creeping things had been created in
this place. 1 put together (some) of them in Nun as weary
ones, before 1 could find a place in which 1 might stand.

It (seemed) advantageous to me in my heart; 1 planned with

my face; and 1 made (in concept) every fTorm when 1 was

alone. . . . I planned in my heart, and there came into
being a multitude of forms of beings®
Here it i1s the spoken decree of the god that brings things into
being.

Another variant of the creation story stemming from Memphis

also presents this 1i1dea of the spoken decree. In Memphis

theology, the god Ptah created all things by his spoken word.

Ptah, later identified with the god Re, was described as, “the

50 1bid., 3-7; E. A. Wallis Budge, The Book of the Dead, 117-119; and
Leo G. Perdue, Wisdom and Cult, 20, 66 (note 10).

51 Leo G. Perdue, Wisdom and Cult, 66 (note 10) and E. A. Wallis Budge,
The Book of the Dead, 241.

52 James B. Pritchard, ANET, 6.
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lord of Ma’at.”® Ptah created by, “thinking and commanding

everything that he wishes.”>

Egyptian wisdom literature also i1llustrates the belief that
the gods ruled based on ma’at. Egypt’s wisdom Hliterature
contains texts which have an older man (father, pharaoh, or
visor) transmitting wise instructions to a younger man.>> One
such Egyptian instruction is given to king Meri-ka-Re. Toward
the end of this document, one reads a lengthy passage concerning
the creative sovereignty of the god over man and nature:

Well directed are men, the cattle of the god. He made
heaven and earth according to their desire, and he repelled
the water-monster. He made the breath of life (for) their
nostrils. They who have issued from his body are his
images. He arises iIn heaven according to their desire. He
made for them plants, animals, fowl, and fish to feed them.
He slew his enemies and injured (even) his (own) children
because they thought of making rebellion. He makes the
light of day according to their desire, and he sails by iIn
order to see them. He has erected a shrine around about
them, and when they weep he hears. He made for them rulers
(even) iIn the egg, a supporter to support the back of the
disabled. He made for them magic as weapons to ward off
what might happen or dreams by night as well as day. He
has slain the treacherous of heart among them, as a man
beats his son for his brother’s sake. For the god knows
every name.®®

The god directs man and has fashioned the universe to

coincide with this direction. Thus, with the rest of the

53 E. A. Wallis Budge, The Book of the Dead, 169-170.
54 James B. Pritchard, ANET, 5.

%5 Rosalie David, Handbook to Life in Ancient Egypt, 122-124, 207-208.
James B. Pritchard, Ancient Near Eastern Texts, 412-425.

%6 1bid., 417.
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ancient Near East, the Egyptian worldview embraced the
conviction of creation by divine design. The gods have ordered

both the natural and the ethical spheres of the universe.

Summary

This brief survey of the cultures of the Ancient Near East
has demonstrated that they all recognized an order in creation.
This order adheres in both the natural (cosmic) and moral
(ethical) spheres. In addition, this order is attributed in
various senses to the gods.®’

These ancient peoples used various terms to communicate the
idea of cosmic and ethical order—me, parsu, mesaru, Kkittu, and
ma’at. These expressions can be variously translated as jus-
tice, truth, and order.

Though certainly not neglecting the moral sphere, the early
emphasis within these pagan cultures was on the natural order
(e.g., cosmology, theogony, and the often-capricious actions of
the gods manipulating nature to control mankind). As time
progressed that emphasis began to wane and a growing interest in

human justice and ethics developed.

5" Though not directly explored in this chapter, it has also been shown
that there is a good deal of arbitrariness and inconsistency within the vari-
ous pagan worldviews. Often it is hard to determine if the principle of or-
der is above or below the gods. Do the gods establish and maintain order or
does order rule the gods? In most of the cultures examined, both principles
are found (inconsistency) and there is no attempt to reconcile the two (arbi-
trariness).
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CHAPTER 3
PAGAN HISTORY — THE GREEKS AND THE ROMANS
The Greeks
The Greeks may have begun as an amalgam of peoples,>® but
they soon developed a national pride and recognized themselves
to be a unique and advanced society. Herodotus, writing between
484 and 425 BC, boasted that, “The Greek stock from the most
ancient times has been distinguished from the barbarians for its
cleverness and for being free from such silly
simplemindedness.”®® Later, he described what he called, *“Our
common Greekness,” as, “We are one In blood and one in language;
those shrines of gods belong to us all iIn common, and the
sacrifices iIn common, and there are our habits, bred of a common
upbringing.”®°
Like the pagan cultures that preceded them, the Greeks were

polytheistic in their religious beliefs. The majority of the

%8 For a concise, but accurate history of ancient Greece, see Emma Lou
Thornbrough, The Ancient Greeks (Acton: Copley Publishing Group, 1985).

% Herodotus Histories 1.60.

80 Herod. Histories 8.144.
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Greek pantheon was worshiped as early as the Minoans of Crete
and the Mycenaeans of mainland Greece.®

The Mycenaeans were the Achaeans of Homer’s poems. It is
to Homer and Hesiod (the early poets of Greece) along with the
Greek philosophers that one must turn to learn of the Greek
belief In creation order. Homer and Hesiod were accounted by
the ancients® as well as by modern scholars as the authoritative
first theologians of ancient Greece.®

Early Greek theology focused more on divine providence than
any divine order established at creation. This is because, “The
Greeks did not believe that the gods created the universe. It
was the other way about: the universe created the gods.”%
Nevertheless, their emphasis on divine government is significant

to the subject at hand because of the prominent place i1t would

hold in the theologies of both Thomas Aquinas and John Calvin.

81 Robert Parker, “Greek Religion,” in The Oxford History of the
Classical World, ed. John Boardman, Jasper Griffin, and Oswyn Murray (Oxford:
Oxford University Press, 1986), 257-258. The 12 gods of the Greek pantheon
were: Zeus, Poseidon, Hades, Hestia, Hera, Ares, Athena, Apollo, Aphrodite,
Hermes, Artemis, and Hephaestus. See Edith Hamilton, Mythology: Timeless
Tales of Gods and Heroes (New York: New American Library, Inc., 1942), 25.

62 As Herodotus states, “But whence each of these gods came into
existence, or whether they were for ever, and what kind of shape they had
were not known until the day before yesterday, if | may use the expression;
for 1 believe that Homer and Hesiod were four hundred years before my time—
and no more than that. It is they who created for the Greeks their theogony;
it is they who gave to the gods the special names for their descent from
their ancestors and divided among them their honors, their arts, and their
shapes™” (Histories 2.53).

83 Robert Parker, “Greek Religion,” 259; Emma Lou Thornbrough, The
Ancient Greeks, 18.

% Edith Hamilton, Mythology, 24. See also Hesiod Theogonia.
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Both of these men connected divine providence to the maintenance
of the creation order.

Though quarrels and petty jealousies exist®®, though Zeus at
times seems unsure®® and incapable;®” from the beginning of the
Iliad to i1ts end, he is presented as the one who rules and
orders the universe. At the very onset of Homer’s poem, Thetis,
the mother of Achilles, supplicating for her son addressed Zeus
as, “Olympian Zeus: your urgings rule the world!”®® The gods,
led by Zeus, plan the outcome of the war.®

Concerning the main issues of the book (Achilles” regained
honor and Hector’s death), Zeus orders the future:

This powerful Hector will never quit the fighting, not till

swift Achilles rises beside the ships that day they battle

against the high sterns, pinned in the fatal straits and
grappling for the body of Patroclus. So runs the doom of

Zeus."®
This decree of Zeus happens exactly as ordered.’}

With Hesiod comes both agreement and advancement.

According to William Jones, “The operation of [the] moral law 1is

% There is constant bickering between Zeus and Hera (Homer Iliad 1.619-
624, 1.673-727, 14).

66 Zeus debates with himself as to how to cause Patroclus” death (Hom.
11. 16.749-760).

87 Zeus is frustrated at the coming deaths of Sarpedon and Hector (Hom.
11. 16.512-548, 22.200-220).

%8 Hom. 11. 1.606.
8 Hom. 11. 4.1-20.
© Hom. 11. 8.546-550.

T Hom. 11. 16

27



no longer conceived of as being in the hands of an arbitrary and

9372

temperamental divinity. Instead, Hesiod’s conception of the

will of Zeus 1is that, “lIt has now become a Tforce operating

uniformly, regularly, and pervasively throughout nature.””

In Theogony, Zeus is presented as, “The king of the Gods.”"
He 1is the dispenser of good and bad as well as the one who
distributes justice and order:

But before this could happen Zeus put her [Metis, his Ffirst
wife] into his stomach so that this goddess might help him
to plan both good things and bad. Then he took as his wife
shining Themis, who bore him the Horia: Orderly Government,
Justice, and Peace, a bountiful goddess.’

In Works and Days, these attributes of Zeus are emphasized
with even more clarity. The poem opens with a hymn to Zeus
proclaiming his foreordination of the destinies of men:

Pierian Muses, | pray you, singers and bringers of glory,
come and tell us of Zeus, singing a hymn of your father,
through whom mortal men are both dishonored and honored;
they become famous and do not become fTamous as almighty
Zeus wills. Easily he strengthens the fTaltering, easily
shatters the strong, easily makes the flourishing fade, the
faded to flourish, easily straightens the crooked and
withers the haughty in spirit, Zeus the Thunderer on High,
who dwells in the uppermost palace. Hearken, O witnessing,
listening Zeus, and straighten our judgments, hold us to
justice (1-10).7°

2 Wwilliam Thomas Jones, A History of Western Philosophy: The Classical
Mind, 2" ed. (New York: Harcourt, Brace & World, Inc., 1969), 8.

3 1bid.
% Hes. Theog. 886.
® Hes. Theog. 899-905.

’® Hesiod Opera et Dies 1-10.
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Both Hesiod and Homer taught the concept of divine providence.
In early Greek theology, Zeus governed the mortal world.
Beginning with the Greek philosophers, one finds an
incipient secularizing of the concept of order in nature. The
conviction that the universe i1s ordered i1s inherent In the Greek
word koouoc usually translated “universe”. This term embodies the
idea of, “That which 1is well assembled or constructed from
individual constituents,”’’ and, “Order.”’®
The notions of kosmos and sophia [wisdom] became
intellectualized in Greek philosophy, so that both order
and wisdom come to be defined in strictly rational terms.
It now becomes the special province of the philosopher, by
means of his vrationality, to discern the order of the
world, now defined in terms of the metaphysical universals
behind and in the reality of our experience. There is now
little sense of the religious or ethical dimensions of this
apprehension of the cosmic order. The tradition of
rationality, with its corresponding “natural law” 1is born
in Greek philosophy.’®
Three examples from early Greek philosophy will suffice to
show the belief iIn cosmic (creation) order as well as the slow

but determinative move away from a theistic view of this order.

Most historians of philosophy begin their histories with the

" Hermann Sasse, “kdouoc,” in Theological Dictionary of the New
Testament, vol. 3, @K, ed. Gehard Kittel, trans. Geoffrey W. Bromiley (Grand
Rapids: Eerdmans Publishing Company, 1965), 868.

® 1bid., 869. See the whole article, 868-895.

7 Albert M. Wolters, “Creation Order,” 46.
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philosopher Thales (d. c. 546 BC).® OFf Thales, W. T. Jones

wrote:
According to Aristotle, who lived almost two hundred and
fifty years later, Thales believed that water is the cause
of all things and that all things are fTilled with gods.
This 1s virtually all that is known about Thales, but it
clearly shows that he conceived of the world process iIn
natural terms. With Thales, cosmogony had not yet become
science, but it was no longer a genealogy of the gods.®

Thales was a monist who considered water to be the one *“single

82 of the universe. He was one of the first

unifying principle
to offer a quasi-naturalistic explanation of the order that
surrounded him. The i1mportant thing to note here iIs that he
attempted to explain what he perceived to be observable order.
The second example comes from Heraclitus (c. 500 BC).
According to W. T. Jones, in Heraclitus one finds, “The gradual
emergence of the concept of natural law—of a neutral, regular,
and pervasive interrelationship of all things in nature.”®

Heraclitus believed that all things were iIn a continual state of

flux, of change. He used the term logos to describe the

80 See William Thomas Jones, A History of Western Philosophy, 8-10;
William S. Sahakian, History of Philosophy: From the Earliest Times to the
Present (New York: Barnes & Nobles Books, 1968), 1-2; and Frederick Charles
Copleston, A History of Philosophy, vol. 1, Greece and Rome (New York: Image
Books, 1993), 13-24.

8 william Thomas Jones, A History of Western Philosophy, 8.

8 1bid., 9. A monist believes that all of reality can be reduced to
one single substance.

8 1bid., 18. William Sahakian declared, “To Heraclitus, therefore, we

must grant the distinction of having been the first to discover natural law,
the laws of science” (History of Philosophy, 8).
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principle of change that regulated the universe. This logos,
“Was a cosmic law of Reason that control[led] the universe and
is immanent in human reason.”®

The third example comes from the epistemology of Plato (c.
428-348 BC). Plato may very well be the greatest philosopher
the world has ever known, “No one, with the possible exception
of Aristotle, comes close to challenging Plato’s prominence 1in

2385

the history of philosophy. Plato’s epistemology consisted of
two essential elements: rationalism and dualism. Plato can be
described as an utter rationalist, believing that no human
knowledge arises from sense experience whatsoever. Plato’s
dualism consisted in his belief in two different avenues of
knowledge corresponding to his belief in two different worlds—
the material world below and the world of the Forms above.

Plato believed that the material world was constantly
changing and thus could only result In opinion or belief. Oon
the other hand, the world above, the world of the Forms, was

immutable and provided the order needed for true knowledge.®

Plato’s epistemology is illustrated in his famous allegory of

84 Ronald H. Nash, The Word of God and The Mind of Man (Phillipsburg:
Presbyterian and Reformed Publishing Co., 1982), 60.

8 Ronald H. Nash, Life’s Ultimate Questions: An Introduction to
Philosophy (Grand Rapids: Zondervan Publishing House, 1999), 59.

8 Ronald H. Nash, Life’s Ultimate Questions, 68-70.
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the cave found in Book 7 of the Republic.® Important in terms
of creation order i1s Plato’s presentation of the sun, which he
explained to be the Form of the Good. In the allegory, the sun
is the last thing seen and 1is understood to be that which,
“Provides the seasons and the years, governs everything in the
visible world, and is iIn some way the cause of all the things

2,88

that he [i.e., the prisoner] used to see. Plato’s explanation

of the allegory reveals his belief in the order of the universe:

But this is how 1 see i1t: In the knowable realm, the form
of the good is the last thing to be seen, and it is reached
only with difficulty. Once one has seen it, however, one
must conclude that it 1s the cause of all that i1s correct
and beautiful in anything, that it produces both light and
its source in the visible realm, and that 1iIn the
intelligible realm it controls and provides truth and
understanding, so that anyone who is to act sensibly in
private or public must see it.®%°

Whether it was Thale’s search for that which unified the
universe, or Heraclitus’ logos, or Plato’s concept of the forms,
the Greek philosophers believed the universe to be logical and

ordered. This conviction was passed on to the Romans.

8 Very briefly, the allegory is as follows. Several prisoners are cap-
tive in a dark cave, chained in place and unable to turn their heads. Behind
them burns a fire that casts shadows on the wall in front of them. These
shadows are then interpreted as reality. One of the prisoners finally es-
capes and makes it to the outside world where he sees reality for what it
really is. The last things he sees before returning to the cave is the sun
(Plato Respublica 7.514-517).

8 Emphasis mine; Pl. Resp. 7.516.

8 Emphasis mine; PI. Resp. 7.517.
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The Romans

Rome, from its legendary founding by Romulus and Remus to
its consumption by Christianity, has a long and TfTascinating
history.® Early 1in 1its history, Roman vreligious beliefs
differed little from that of the Greeks before them.®’ As time
progressed and Rome grew, it practiced a polytheistic system of
religion by habitually incorporating the gods and religious
practices of conquered peoples into its own belief system.®?

Religion i1n Rome Tfunctioned much as i1t did in all the
cultures studied so far. Durant affirmed that, “The old
religion made for morality, for order and strength 1in the
individual, the family, and the state.”®® It was also the basis
for order in the universe, “lIt strengthened law by giving it
celestial origins and religious form, by making crime a
disturbance of the order and peace of Heaven, and by placing the

authority of Jove [i.e., Jupiter] behind every oath.”%

% For an account of this history, see Will Durant, The Story of
Civilization, vol. 3, Caesar and Christ: A History of Roman Civilization and
of Christianity From Their Beginnings to A.D. 325 (New York: Simon and
Schuster, 1944).

% For a description of Roman religious beliefs see Lionel Casson, The
Horizon Book of Daily Life in Ancient Rome (New York: America Heritage
Publishing Co., Inc., 1975), 78-91; Jerome Carcopino, Daily Life in Ancient
Rome: The People and the City at the Height of the Empire, ed. Henry T.
Rowell, trans. E. O. Lorimer (London: George Routledge & Sons, LTD., 1941),
121-140; and Will Durant, Caesar and Christ, 58-67, 93-94.

92 Lionel Casson, Daily Life in Ancient Rome, 79-80.

% Will Durant, Caesar and Christ, 67.

% 1bid.
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Much the same is true concerning Roman philosophy; it was,
according to Durant, a continuation and building upon Greek
thought:

The Greek conquest of Rome took the form of sending Greek

religion and comedy to the Roman plebs; Greek morals,

philosophy, and art to the upper classes. These Greek
gifts conspired with wealth and empire iIn that sapping of

Roman fTaith and character which was one part of Hellas”

long revenge upon her conquerors. The conquest reached its

climax in Roman philosophy, from the stoic Epicureanism of

Lucretius to the epicurean Stoicism of Seneca.®
This is especially true in the development of ethics and law.®%
An important example of Roman ethical thinking is the great
statesman, philosopher, and orator Cicero (c. 106-43 BC). Two
of Cicero’s works, The Republic (De Republica) and The Laws (De
Legibus), demonstrate that the Romans believed in cosmic order.

Even more conspicuous than Heraclitus before him, Cicero
believed and taught the authority of natural law. “It 1s 1In
Cicero, writing 1in high-minded academic detachment, that we

encounter a conception of natural law which not only strongly

resembles the Christian teaching but, very likely actually

% 1bid., 95. John Maurice Kelly wrote, “While . . . events were
unfolding on the military and political plane, something like a reverse
conquest was taking place in the sphere of the intellect. . . . It was the

paradoxical conquest of Rome by the Greek spirit, at the very time that
Greece was falling politically under Roman dominion” (A Short History of
Western Legal Theory [New York: Oxford University Press, 1992], 46. eBook
[Online]: http://www.netlibrary.com [8 April 2004]).

% Jonathan Barnes, “Hellenistic Philosophy and Science” in The Oxford

History of the Classical World, eds. John Boardman, Jasper Griffin, and Oswyn
Murray (Oxford: Oxford University Press, 1986), 365-385.
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contributed something to the formation of that teaching. For

Cicero, natural law was the basis and foundation of human
justice:

Law in the proper sense is right reason in harmony with
nature. It is spread through the whole human community,
unchanging and eternal, calling people to their duty by its
commands and deterring them from wrong-doing by its
prohibitions. When i1t addresses a good man, its commands
and prohibitions are never in vain; but those same commands

and prohibitions have no effect on the wicked. This law
cannot be countermanded, nor can it be In any way amended,
nor can it be totally rescinded. . . . There will not be

one such law in Rome and another in Athens, one now and
another i1n the future, but all peoples at all times will be
embraced by a single and eternal and unchangeable law; and
there will be, as i1t were, one lord and master of us all-
the god who 1s the author, proposer, and interpreter of
that law.®®

In The Laws, Cicero provided the following definition of law,
said to be accepted by wise men of old:

Law is the highest reason, inherent in nature, which en-
joins what ought to be done and forbids the opposite. . . .
IT this assertion is correct, as on the whole 1 think it
IS, the origin of justice must be derived from law. For
law 1s a force of nature, the intelligence and reason of a
wise man, and the criterion of justice and injustice. . . .
But i1n establishing what justice i1s let us take as our
point of departure that highest law which came into being
countless centuries before any law was written down or any
state was even founded (1.18-19)%

Clearly, Cicero believed in an ordered universe. The Stoic

school of philosophy had a special influence on his thinking iIn

97 John Maurice Kelly, A Short History of Western Legal Theory, 57.
% Cicero De Republica 3.33.

% Cicero De Legibus 1.18-19.
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this area.'®

Stoicism began with the Greek philosopher Zeno (c.
336 BC), and had a great influence on Roman thought.
According to Ronald Nash, “On the whole, cultured people during
the first century A.D. were influenced more by Stoicism than by
any other philosophical movement.”1%?

Stoic philosophy comprised three periods: early (300-200
BC), middle (150 BC-AD 30), and late (AD 30-180). Throughout
these three periods, the basic components were a belief 1iIn
materialism (the early stoics were monists), an adherence to the
thoughts of Heraclitus (especially concerning the idea of the
logos), pantheism, and fatalism.?®

Pertaining to order in nature, the stoics held to the
notion of cosmic reason called the logos—a divine, but
impersonal reason that inhered 1iIn and throughout all of

reality.® This belief in creation order buttressed the notion

of natural law. “Perhaps the most clear-cut evidence of the

100 Frederick Charles Copleston, A History of Philosophy, 418-420 and
William Thomas Jones, A History of Western Philosophy, 333-337.

101 Copleston points out that this Zeno is, “Not to be confused with Zeno
the pupil of Parmenides” (lbid., 326, note 5).

102 Ronald Nash, The Gospel and the Greeks: Did the New Testament Borrow
from Pagan Thought? (Richardson: Probe Books, 1992), 67.

103 1pbid., 67-79 and William Thomas Jones, A History of Western
Philosophy, 326-347.

104 Ronald Nash, The Gospel and the Greeks, 69.
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influence of Stoicism was the iIntroduction into Roman
jurisprudence of the notion of natural law.”'%

Like the Greeks before them, the Romans continued the
secularization of the concept of cosmic order. In the Roman
understanding of natural law, there was no universal agreement
as to the definition of “nature” or the involvement of a god or
gOdS.mG

This influence of stoicism upon both the Roman people and
the Roman State lasted long iInto Roman history. Some of the
important figures from later stoicism were Seneca, Epictetus,
and Marcus Aurelius.!%

For the Romans, there was something eternal and universal
behind the law and, thus, behind right behavior. Whether due to

god or nature, science, rationality and ethics were viewed as

existing in and because of a logical, ordered universe.

Summary
Like the cultures of the Ancient Near East, the Greeks and
the Romans continued to believe 1iIn an ordered universe.
Throughout their histories, many continued to attribute this

order to the gods. Eventually a secularized understanding of

105 william Thomas Jones, A History of Western Philosophy, 345.

106 jJohn Maurice Kelly, A Short History of Western Legal Theory, 60-63.

107 Ronald Nash, The Gospel and the Greeks, 73-77 and William Thomas
Jones, A History of Western Philosophy, 337-347.
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the cosmos began to grow. This came to its zenith with the
Greek philosophers and the concept of impersonal natural law.

The 1i1dea of impersonal order iInfluenced Greek and Roman
philosophical endeavors. In the natural sciences, the perceived
order i1n the universe was explained by natural law. Plato
developed an epistemology based on impersonal Forms, which for
him, made rational thought possible. Cicero believed that all
laws traced back to natural law, which was the foundation of
human justice. The philosophy of Stoicism influenced Cicero and
developed further the idea of ethics based on natural law.

The early church adopted this phrase to express its
understanding of the Sovereign Triune